Bible Authority
The Bible authorizes in three ways. These
three ways are the manner or means by
which any language authorizes (or obli‐
gates) one to do something: direct state‐
ment, implication, or example. God uses
these three ways regarding authorization for
man to act. Remember that we must have
authority from God for everything we do
(Matthew 21:23-27; Colossians 3:17).
All people generally recognize direct
statements. However, there is more to it
than what most think. There are, in fact,
many different types of direct statements.
While it is not our intent to do a detailed
study of these, it is important to at least
touch on this. God saw fit to convey to man
His Will for today using the Greek lan‐
guage. The different types of direct state‐
ments in the New Testament are going to be
based upon the Greek language and not the
English. Yet, we see the truthfulness of this
even in English. In Greek, there are eleven
different kinds of direct statements. (Often
this category is mislabeled as commands.
Commands are only one of the eleven types
of direct statements). These direct state‐
ments are based upon the mood of a sen‐
tence in the Greek and upon the basis of its
nature. The Greek has four moods (indica‐
tive, subjunctive, imperative, and optative).
Mood is the relationship of the action of the
verb to the realm of reality. Roy Deaver
shows the different aspects of this when he
wrote:
A statement in the indicative mood may be:
(1) declarative, as in Mark 16:16; or (2) in‐

terrogative, as in Romans 6:1. A statement
is in the subjunctive mood may be (1) hor‐
atory, as in Hebrews 6:1; (2) conditional, as
in Colossians 3:1 (there are several different
kinds of conditions); (3) prohibitory, (4) de‐
liberative, or (5) final. A statement in the
imperative mood may be: (1) mandatory
(command), as in Acts 16:31; (2) mandatorypermissive, as in Acts 2:38 (Repent ye...and
let each one of you be baptized”); or (3) pro‐
hibitory. A statement in the optative mood
indicates a wish, or wishing, as in Romans
6:2 (“God forbid,” literally: May it not be so!).
This statement in the optative mood autho‐
rizes me to teach that we are not to teach
that we are to continue in sin that grace may
abound (60-61).

The second area of authorization is impli‐
cation. An important question concerning
this point deals with the definition of impli‐
cation. Those things implied are those
things which are demanded by explicit
statements. Sanford says, “Implication, a re‐
lation that holds between two statements
which the truth of the first ensures the truth
of the second” (352). George Beals puts it
this way: “The implicit teachings of the
Bible are those statements which must be
true due to the truth of the explicit teach‐
ings in the Bible” (75). Roy Deaver states,
“When an action, fact, or teaching is abso‐
lutely demanded by the Biblical information
at hand—without being specifically stated—
then that action, that fact, or that teaching
is a matter of implication” (58). I realize that
some use imply or its derivatives in a loose
manner (also realize that the dictionary
gives the common usage of a word and not
its true meaning), but we are using it in the
formal sense as defined here.

To illustrate this principle, consider a
simple geometric shape. If we are given the
following explicit statements about this
geometric shape: it is a square that has one
side which is 3 inches in length. While we
are only explicitly told these few facts, yet
there are several other facts which are im‐
plied by those statements. We now know
that it has 4 sides, that each one of the
other sides is 3 inches in length, the
perimeter is 12 inches, the area is 9 square
inches, that it has 4 right angles, and the
total of the angles is 360 degrees. While
only given a couple of explicit statements,
all these other facts are absolutely de‐
manded (implied) by those explicit state‐
ments.
A couple of biblical illustrations are in
order here. In the process of becoming a
Christian, the Bible explicitly states that
one must repent of his sins (Luke 13:3, 5;
24:46-47; Acts 2:38; 17:30). We know that
Saul of Tarsus (the apostle Paul) became a
Christian (Acts 22:16). Therefore, I know
that Saul of Tarsus repented in the process
of becoming a Christian—even though the
Bible does not explicitly state such. Sec‐
ond, the Bible explicitly states that we are
to come together in worship to God
(1 Corinthians 11:20, 33). We also have the
explicit statement that the church at Troas
“came together to break bread” (Acts 20:7).
Implied in these explicit statements is a
place to come together. It is impossible to
“come together” without a place; a place is
absolutely demanded by the explicit state‐
ments. Therefore, the Bible authorizes a
place for the church to come together.
(While the actual place in which they

